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[Translator’s note.—If the statement of the learned Kenni- 
cott is true, that “this preface being printed in the rabbinical 
character, which few Christians ever read, and fewer explain, 
has continued almost unknown,” and very few will be disposed 
to question it, a translation of Jacob Ben Chajim’s remarkable 
Introduction to Bomberg’s Rabbinical Bible will be considered 
no mean contribution to the cause of Biblical literature. Kenni- 
cott, it is true, has to some extent made this introduction more 
generally known to critics of the Old Testament text, by pub- 
lishing a Latin translation of it,? which he discovered in MS. in 
the Bodleian library. But this hardly contains more than half 
of the actual introduction, and many passages of the printed 
portions, I may safely affirm, are as difficult to be understood by 
those whom it is designed to enlighten, as the original itself. In 
my translation I have aimed to be literal, and have added notes 
wherever I thought they were required to elucidate the version. 
But for Dr. Alexander’s new edition of Kitto’s Cyclopedia, in 
which almost every Jewish subject bearing upon Biblical litera- 
ture is discussed, these notes would have had to be more lengthy 
and more numerous. May this translation of the work of the first 
labourer at the Massora induce some critics of the Old Testament 
text to devote their energies to this much neglected subject. ] 


PratsEp be the Creator, who exists and yet none can see him,- 
who is hidden and yet found by every one that seeks him, who 
graciously bestowed language on mankind in order that they 
might communicate precious things joined together by wisdom, 
so as to become one, to gather his rain and flame, and learn his 
words and ways. He endowed his people, his first-born Son, 
with the holy tongue, which is the language of the law and the 
Prophets, and is very wonderfully adapted to open the eyes of 
the blind and impart light unto them, so that all the nations of 
the world may know that there is nothing like this holy language 
in purity of style and charm of diction; it is like a tree of life 
to those who possess it, aud its wisdom imparts life to the owner 
thereof. Now God gave it to his people whom he had chosen 
for himself—gave it to them only to be concealed under the 
shadow of their hands; for they alone know its mysteries, its 


* The State of the printed Hebrew Text of the Old Testament considered. Dis- 
sertation the second. Oxford, 1769. p. 229—244. 
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grammar, its rules and its intricacies. And the men of the 
Great Synagogue, in whom was heavenly light, bright and power- 
ful, like pure gold, on whose heart every statute of the law was 
engraved, have set up marks, and built a wall around it, and 
made ditches between the walls, and bars, and gates, to preserve 
the citadel in its splendour and brightness ; and they all came 
to its transparent cloud, and burning doctrine, and rising incense ; 
and they sanctified themselves to take the fire from off its altar 
so that no other hand might touch it and desecrate it, so as to 
become a bat for every fool; they strung together its golden 
words from columns of the word of God,—words of purity; and 
the spirit alighted upon them, and as if by prophecy they wrote 
down their labours in books, to which nothing is to be added. 
The princes of the people gathered together to hear their sublime 
words; and when they had finished their work, the supernatural 
vision and its source were sealed, and the glory and splendour 
departed, and the angel of the Lord appeared no more. For no 
one rose after them who could do as they did. And now we are 
here this day gathering the gleanings which they have left; and 
we capture the faint ones of their rear-guard, and run in their 
path day and night, and toil, but can never come up to them. 

II. Thus says the writer. I was dwelling quietly im my 
house and flourishing in my abode, prosecuting diligently my 
studies at Tunis, which is on the borders of ancient Carthage, 
when time removed me to the West, but did not withdraw its 
hand frow: afflicting me, and afterwards brought me to the famous 
city of Venice. And even here I had nothing to do, for the 
hand of time was still lifted up, and exalted over me; and its 
troubles and cares found me in the city, smote me, wounded me, 
and crushed me. And after about three months of sufferings,. 
I left for a little while the furnace of my afflictions, for I was in 
a thirsty land. I said in the thoughts of my heart, I will arise 
now and walk about the streets of the city. As 1 was walking 
in the streets, wandering quietly, behold God (through the exer- 
tions of an Israelite of the name of R. Chajim Alton, son of 
R. Moses Alton, who bestowed great kindness upon me—the 
Lord preserve and keep him)—sent a highly distinguished and 
pious Christian of the name of Daniel Bomberg to meet me, 
the Lord keep him and preserve his mind. He brought me to 
his printing-office and shewed me through his establishment, 
saying to me, Turn in, abide with me, for here thou shalt find 
rest for thy soul and balm for thy wound, as I want you to revise 
the books which I print, correct the mistakes, purify the style, 
and examine the works till they are as refined silver and as 
purified gold. 
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III. Although I saw that his desire was greater than my 
ability, yet I thought that we must not refuse a superior. Still 
I told him that I did not know as much, nor nearly as much [as 
he supposed] in accordance with what we find at the end of chap. 
li. of Jerusalem Maccoth. “A man who knows only one book 
when he is in a place where he is respected for knowing two 
books, is in duty bound to say, I only know one book.” And as 
I have no great intellect, how could I, being so low and insigni- 
ficant, undertake such great things from which, peradventure, 
mischief might ensue, seeing that R. Ishmael had already ex- 
horted a scribe in his days, “ My son take great care how thou 
doest thy work, for thy work is the work of heaven, lest thou 
drop or add a letter and thereby wilt be a destroyer of the whole 
world” (comp. Sofa, 20 a, and in other places), which is still 
more applicable to the present time, when the distinction be- 
tween the oral and written law has ceased, as both are now 
written down, and a mistake may describe the right wrong, and 
the wrong right. Therefore, I felt that I must not rely upon 
my own judgment, but examine two or three codices and follow 
them wherever they agree, and if they do not agree I must chose 
from among the readings those which appear to me unobjection- 
able, and sift them till I am convinced that they are correct and 
clear, especially as Rashbam’ and Rashba’ have already consulted 
in their theological decisions not to make emendations upon 
mere conjectures. 

IY. And it came to pass after I had remained there for some 
time, doing my work, the work of heaven, the Lord, blessed be 
his name, stirred up the spirit of the gentleman for whom I 
worked, and encouraged his heart to publish the twenty-four 
sacred books. Whereupon he said to me, Gird up thy loins now 
like a man, for I want to publish the twenty-four sacred books, 
provided they contain the commentaries, the Targums, the major 
and minor Massora,‘ the Keri without the Kethiv, and the Kethiv 
without the Keri,’ plene and defective, and all the glosses of the 


’ Rashbam D''3x7 is a contraction of the initials of yo ji NMED N, Rabbi 
Samuel ben Meier, grandson of Rashi and a very excellent commentator of the 
Bible, born about a.p. 1085, and died about 1155. Comp. Alexander’s edition of 
Kitto’s Cyclopedia, s. v., Rashbam. 

© Rashba x22 is the acrostic of O7maN 3 Ando Mm, Rabbi Solomon ben Abra- 
ham ben Adereth, a celebrated Talmudist and Kabbalist who was born at Barce- 
lona, about a.p. 1235 and died 1310. 

4 A full description of the Rabbinic Bible will be found in Alexander’s 
ete of Kitto’s Cyclopedia of Biblical Literature, under the article “‘ Jacob 

. Chajim.” ] 

= For an explanation of Keri without Kethiv, and Kethiv without Keri, see 
below, sections VI., XIX., note. 
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scribes, with appendices containing the major Massora according 
to the alphabetical order of the Aruch,! so that the reader may 
easily find what he wants. ~ Like a bear bereft of its young ones 
he hastened to this work, for he loved the daughter of Jacob. 
He summoned the workmen who were skilled in printing, and 
each one with his tools in his hand at once betook himself to 
the work. Seeing then that the work was urgent, and that it 
would redound to the glory of Israel, inasmuch as it will shew 
the nations and princes the beauty and excellence of our holy 
law, for since it was committed to writing nothing has appeared 
like it; and seeing, moreover, that its excellency was magnified 
in the eyes of the publishers, becoming as it were the chief 
corner-stone with him, I set my face to the fulfilling of his desire. 

V. And now since many of the people, and among them are 
even some of the different classes of our learned contemporaries, 
who in their heart value neither Massora nor any of the methods 
of the Massora, say, What profit can be derived from the Mas- 
sora? and for this reason it has almost been forgotten and 
lost, therefore I shook my lap (or bestirred myself), as this 
afforded me the opportunity to do the work of the Lord, to shew 
the nations and the princes the value of the Massora; for with- 
out it none of the sacred books, and particularly the Pentateuch, 
can be written with propriety and correctness. 

VI. We purpose in the first place to reply to, and refute, 
some of the later great sages of blessed memory, who were 
nearer our time, and who maintained that the Keri and the 
Kethiv originated as follows. During the Babylonian captivity 
when the sacred books were lost and scattered about, and those 
wise men who were skilled in the Scriptures were dead, the men 
of the great synagogue found different readings in the sacred 
books; and in every place where they met with a doubtful and 
perplexing case they wrote down a word in the text, but did not 
put the vowels to it, or wrote it in the margin and left it out in 
the text, not being sure what they found. Thus for their words. 
But I am far from adopting their opinion, as I shall shew in the 
sequel, and refute them from the Talmud. 


/ The Aruch (JY) is the celebrated Rabbinic and Aramaic Lexicon of R. 
Nathan B. Yechiel, which was finished about a.p. 1101, 1102. It was first pub- 
lished sometime before 1480 in square letters, in Pisauri 1517, then in Venice 1531, 
by Bomberg, in beautiful square letters, and several times since. The best edition, 
however, is that of Landau, in five volumes, Prague, 1819—1824. Etheridge’s 
description of the time when this Lexicon was finished, as well as his remarks 
about the editio princeps (Jerusalem and Tiberius, Longmans, 1856, pp. 284, etc.) 
are incorrect. Comp. Steinschneider, Catalogus Libr. Hebr. im Bibliotheca 
Bodleiana, col. 2040—2043. Zunz, Notes on Asher’s Edition of the Itinerary of 
Rabbi Benjamin of Tudela, London, 1841, vol. ii., p. 18. 
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VII. I shall, secondly, notice the differences which in many 
places exist between our Talmud and the Massorites, and every- 
where side with the latter, and. state what we have learned from 
them. — 

VIII. I shall, thirdly, refute the heretics who dared to accuse 
us of wilfully altering and changing passages in our holy law, as 
in the case of the eighteen emendations of the scribes, the Tikun 
Sopherim, the Itur Sopherim, the Keri, and the Kethiv,s and the 
order of the language. 

IX. I shall, fourthly, explain the order which I have adopted, 
both in the minor and major Massora, to facilitate the reader. 

X. Let me then, firstly, do battle with the sages of blessed 
memory, who lived nearer our time, for they spoke unseemly 
against our holy law, saying-that the Keri and the Kethiv exhibit 
the doubts which the men of the great synagogue entertained. 
And these are their names and these their words. 

XI. The Ephodi’ in chap vii. of his grammar writes as follows, 
“Ezra the priest, who was the most accomplished and the chief 
of the scribes, bestirred himself, and exerted all his powers to 
rectify what was wrong, and in like manner acted all the scribes 
who followed him. They corrected all the sacred books as much 
as possible, in consequence of which they have been preserved to 
us perfect in the commandments, the chapters, the verses, the 
words, letters, plene, defective, the abnormal and normal phrases 
and the like, and for this reason are denominated scribes. To 
this effect they have also composed treatises which are the books 
of the Massora, and made the Keri and Kethiv, in every passage in 
which they met with some obliterations and confusion, not being 
sure what the precise reading was.” ‘Thus far are his words. 

_ XII. But what surprises me still more is, that so holy a man 
as Kimchi’ should also utter similar things in his introduction 
to the earlier prophets. The following is his language, “It 
appears that these words (i. e., the Keri and Kethiv) originated 
because the sacred books were lost and scattered about during 
the Babylonian captivity, and the sages who were skilled in the 


& For an explanation of these terms, see below, 2 XIX., XXVII., XLIII. 

” Ephodi HX—X is a contraction of the initials of yWI m|ND x I Pro- 
phiath Duran, the signature of the celebrated polemical writer against Chris- 
tianity, who was called Isaac ben Moses Ha-Lavi, and flourished a.p. 1391—1403. 
For particulars of this writer see Alexander’s edition of Kitto’s Cyclopedia, s.v. 
Prophiath Duran. 

# The Kimchi here referred to is David Kimchi, also called Redak p'n=175 
m9) (born 4.p. 1160, died about 1235), who wrote commentaries on nearly the 
whole of the Old Testament, the famous Hebrew Grammar called 520, and the 
Lexicon entitled Dwiwm and who may be regarded as the teacher of Hebrew of 
both Jews and Christians throughout Europe. 
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Scriptures were dead. Whereupon the men of the great syna- 
gogue, who restored the law to its former state, found different 
readings in the books, and adopted those which the majority of 
copies bad, because they, according to their opinion, exhibited 
the true readings. In some places they wrote down one word in 
the text but did not punctuate it, or noted it in the margin but 
omitted it from the text, whilst in other places they inserted one 
reading in the margin and another in the text.” Thus far is his 
language. 

XIII. Don Isaac Abravanel, the memory of the righteous be 
blessed, refutes them in his introduction to Jeremiah in this 
manner, and these are his words :—“ The opinion wherein all 
these wise men agree, and their conclusions, are far from being 
mine. For how can I believe with my heart, and speak with 
my lips, that Ezra the scribe found the book of the law of Ged, 
and the books of his holy prophets, in an unsettled state through 
obliterations and confusions? Is not the scroll of the law in 
which one letter is omitted illegal? How much more must it 
be so through the Keri and the Kethiv, which are found in the 
law, since, according to the Keri, many letters are wanting in 
the law, ete.?” 

XIV. Again he says, and these are his words, ‘‘ Behold, I 
ask these men if, according to their prevailing opinion, the Keri 
and the Kethiv originated because they [Ezra and his associates] 
found various readings, and Ezra was not sure which was the 
right one, put down both readings, one in the margin and the 
other in the text, if it be so, why should we, in explaiming the 
Scriptures, always follow the Keri and not the Kethiv? And 
why should Ezra, who was himself doubtful, always put the 
points in accordance with the Keri, and not with the Kethiv ? 
And if he meant [to give preference to the Keri] he ought to 
have inserted the Keri in the text, as it is the true one and 
agrees with the points, and put ¢ke Kethiv in the margin because 
he did not approve of it. 

XV. “ Moreover, if the obliterations and confusion to which 
the books were subject in consequence of the captivity gave rise 
to it [%.e., the Keri and the Kethiv], it ought to occur accident- 
ally in the passage which happened to be obliterated, or in which 
[a doubtful reading] was found. Whereas thou wilt find in the 


law of God in the section qb qb that the Kethiv is DWAR qon 


J Abravanel, or Abarbanel, the famous statesman, philosopher, theologian, 
and commentator of Spain, was born in Lisbon in 1437, and died at Venice in 
1508. For a list of his works on Biblical literature, see Alexander’s edition of 
Kitto’s Cyclopedia, s.v. Abravanel. 

* This is the name of one of the Sabbatic lesson, comprising Gen. xii. 1— 
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and the Keri is DNDN by», and the same thing occurs a 
second time. Now could this obliteration or confusion always 


occur in this word? The same is the case with all, e.g. FAY 
which is written twenty-two times “\Y3, and occurs only once as 


plene in Deut. xxii. 19; so also ody, which is always the 


Keri, and the Kethiv is DT, and the Keri mab.wy, whilst 
the Kethiv is always J]A2W. It is evident, therefore, that the 
thing is not as these sages thought, and may the Lord forgive 
them !” 

XVI. Abravanel, therefore, submits that the true account of 
the matter is as follows :—‘ Ezra the scribe and his associates 
found the books of the law entire and perfect, but before be- 
taking himself to make the vowel points, the accents and the 
division of verses, he examined the text, when he found words 
which, according to the genius of the language and the design 
of the narrative, appeared to him strange. Hence he concluded 
that this must have originated from one of the two causes. 
Hither the writer, according to the degree of inspiration vouch- 
safed unto him, conveyed by these anomalous expressions some 
of the mysteries of the law, and therefore, he [Ezra] did not 
venture to expunge anything from the sacred books. Having 
thus perceived that it was written by the highest wisdom, and 
that there was one reason or another why the words were some- 
times defective or plene, and why the phrases were anomalous, 
he left them in the text as they were written, and put the Keri 
in the margin, which simply explains the said anomaly in accord- 
ance with the genius of the language, and the design of the 
narrative ; and of this nature are all the Keris and the Kethivs 
in the Pentateuch. In like manner when Ezra found the word 


ohpya which denotes heights, and which conveys no meaning 
to us, he put im the margin the word OM emerods ; 
and this is also the case with the word aba, the root of 


xvii. 27. According to an ancient custom, the Jews to the present day divide 
the Pentateuch into fifty-four sections, to provide a lesson for each Sabbath of 
those years which, according to the Jewish chronology, have fifty-four Sabbaths, 


and thus read through the whole book of the law (7mn) in the course of every 


year. Hach of these Sabbathic sections or sidra (s17D), as it is called by the 
Jews, has a special name which it derives from the first or second word with 
which it commences; and Jewish writers, when they quote a passage from the 
Pentateuch, instead of saying it occurs in such and such a chapter and verse, 
give, as in the instance before us, the name of the Sabbathic section, because 
this practice obtained prior to the division of the Bible into chapters and verses. 
A full description of these Sabbathic lessons, as well as of the manners and 


eustoms connected therewith, is given in Alexander’s edition of Kitto’s Cyclo- 
peedia, art. ‘‘ Haphtara.” 
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which (bow) is used with regard to a queen; he therefore put 
in the margin 7335. Or, secondly, Ezra may have been’of 
opinion that these anomalous letters and words were owing to 
the carelessness of the sacred speaker or writer; and this care- 
lessness on the part of the prophet was like an error which pro- 
ceeded from a prince. Ezra had, therefore, to explain such 
words in harmony with the connexion, and this is the origin of 
the Keri which is found in the margin, as this holy seribe feared 
to touch the words which were spoken or written by the Holy 
Ghost. These remarks he made on his own account in order 
that he might explain such letters and words, and on that account 
put them in the margin to indicate that this gloss is his own. 
And there can be no doubt that they [#. e., Ezra and his asso- 
ciates] received the text in such a state from the prophets, and 
the sages who have preceded them. Hence if you examine the 
numerous Keris and Kethivs which occur in Jeremiah, and look 
into their connexion, you will find that all of them are of this 
nature, viz., that Jeremiah wrote them through mistakes and 
carelessness, etc. Abravanel has a great deal more upon this 
subject in his introduction to Jeremiah: “ Hitherto [he says 
further on] we have shewn that the Keri with thé Kethiv, and 
the Keri without the Kethiv, are simply explanations. This is 
also the nature of the Kethiv without the Keri. When Ezra saw 
that words were put down which have no meaning, according to 
the simple sense of the words, he did not point them to indicate 
thereby that they are not to be read. - From this you learn that 
the books, in which there are many such instances, shew that 
the speaker or writer was deficient in the mann€r of speaking, 
or in his knowledge of orthography. Hence you find in Jere- 
miah alone eighty-one Keris and Kethivs, and in the books of 
Samuel, which Jeremiah wrote, the number of Keris and Kethivs 
rises to one hundred and thirty-three; . . . whilst in the Penta- 
teuch, which proceeded from the mouth of the Lord, though it 
is four times as large as the book of Jeremiah, there are com- 
paratively few, only sixty-five Keris and Kethivs.” Thus far his 
words. He, in like manner, counts how many Keris and Kethivs 
occur in every book of the Bible, in order to shew which of the 
prophets was more conversant with the laws of the language. 
But all his decisions upon this subject are far from my notions, 
as I shall presently shew in refuting him. 

XVII. The strictures, however, which he made upon Kimchi 
and Ephodi are good and apposite, and I shall also refute these 
men in my refutations of Abravanel’s decisions, since both his 
decisions and the opinions of Kimchi and Ephodi are mere con- 
jectures, whereas we rely solely upon the Talmud, which we 
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acknowledge ; for the heart of its sages was as large as the door 
of the temple: they are truth, and their words are truth. 

XVIII. Now I submit that Don Abravanel is perfectly right 
in saying that Ezra the scribe, and his associates, found the 
books of the law entire and perfect just as they were originally 
written. 

XIX. But what he says in his first hypothesis, beginning 
with the words, “Either the writer, according to the degree of 
inspiration vouchsafed unto him, conveyed by these anomalous 
expressions some of the mysteries of the law,” etc., till ‘ he put 
the Keri in the margin, which simply explains the said anomaly 
in accordance with the genius of the language”’ [compare § XVI. ], 
all this is not correct. For in the Talmud we learn most 
distinctly, “‘R. Ika b. Abaja said in the name of R. Hannael, 
who repeated it in the name of Rab, What is meant by 


sapoa aman Saw own wes obs nin D3 NAP" 
[Neh. viii. 8] ? [Reply]. The words “they read in hook in the 
Law of God,’ mean the Hebrew text, the expression WDD 


denotes the Targum, boy pw" the division of the verses, 
whilst $7213 1392 signifies, according to some, the dividing 
accents (O%D %j2DH), and according to others the Massora. 
R. Isaac said, the pronunciation of certain words according to 
the scribes (O95 1D say), the emendations of the scribes 
(SEND Wy), the Keri without the Kethiv (n> NV yp), 
and the Kethiy without the Keri (}4) sq 2D) are laws 
of Moses from Mount Sinai. The Mikra Sopherim (Sp 
DDD) shews how to read OND, DMW, Yous! the Itur 
Sopherim OMDIO VOY is shewn in WAYN WIN (Gen. xviii. 


5], Jon 7M [Josh. ii. 16], FONM MN [Numb. xii. 14], 
Dw) AN OW WIP [Ps. lxviii. 26], bse sD qn” 


’ That is to say, since there were no vowel points to indicate when it was 
pronounced } 8 and when fi8 (in pause) ; or to shew that Dw and DY» have 
simply dual forms without being duals ; the Sopherim pointed out how these and 
many other words are to be read. 

m There is a difference of opinion as to what is meant by Dx} My and the 
examples here adduced to illustrate it. According to Rashi on this passage it 
denotes the idiomatic construction fixed by the Sopherim, which necessitates the 


writing of )iyn "NN and not Ws Yvyn, and is called wy because it is an 
improvement of or ornament to the style; according to others, this ornament 
of style (DDD Wy) consists in using the word 1x at all, since it is superfluous 
in all these instances given in the Talmud, as we could very well say, Dw 7p 
WNAYM DID, FIONN) DD Nyaw yon, 022, whilst according to the Aruch, as given 
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[Ibid., xxxvi. 7], the Keri without the Kethiv (9n> wy pp) 
is seen in 5 [2 Sam. viii. 3]; WN [Tbid., xvi. 23]; DWI 
[Jer. Ixxxi. 38]; a [Jdid., 1. 29]; M8 [Ruth ii. 11]; sb 
[Tdid., iii. 5, 17] ; these words are read (PP) without being 
written in the text Gans wy), and the Kethiv without the Keri 
(Pp soy JN) is seen in 8) [2 Kings v. 18]; Ms (Jer. 
xxx. 11]; JWT [Jdid., li. 3}; wom [Ezek. xlviii. 16] ; ON 
[Ruth ii. 12]; these words are in the text, but are not read 
[Nedarim, 37 4.].” Thus far the Talmud. The expression M8 
connected with TAM, some say occurs in Deut. v. 31, but is 
not true, since it is not found in our copies; nor is it mentioned 
im the works of the Massora. The Massora, indeed, does enu- 
merate all the above-mentioned examples [as given in the Tal- 
mud], and even many others, but does not give M8 connected 
with TPN, it only gives MS as connected with WIA, which 
is found in Jeremiah in connexion with the history of Zedekiah 
[xxxii. 11]. And Rashi" of blessed memory also says that 
TMT MN occurs in Jeremiah. As for Jtur Sopherim (wy 
DDD) see below in my reply to the heretics [§ XLIII.]. 

XX. From this then it is evident that the whole of it isa 
law of Moses from Mount Sinai, and that Ezra the scribe did 
not put the Keri in the margin to explain anomalous passages ; 
nothing appeared anomalous to Ezra, nor did he meet with any 
uncertainties and confusions; for the whole of it is a law of 
Moses from Mount Sinai, as stated above. 

XXI. Moreover, I object to Abravanel’s assertion that 


when “ Ezra found the word obpys, which denotes heights, 
and which conveys no meaning to us, he put in the margin the 


word O70, emerods ; and this is also the case with the word 
mow, the root of which (baw) is used with regard to a queen, 


he therefore put in the margin 7I25wW"” [vide supra, § XV1.). 
XXII. This statement is not correct, since we are distinctly 
told in the Talmud: “ Our sages submit, All the verses wherein 


below in 2 XLIII., it is the removal of a superfluous 1) which has crept into the 
text in all these instances through a vitiated provincial pronunciation. This is 
the general opinion of critics as to the meaning of Dbn5\) wy. Compare Geiger, 
Orschrift und Uebersetzung der Bibel. Breslau: 1857. p. 251, ete. 

» Rashi is that celebrated commentator of the Old Testament and the Tal- 
mud, who is commonly but erroneously called Jarchi. The name Rashi esa) 
is a contraction of pny mmo , Rabbi Solomon Isaki or TItechaki—R. Solomon 
ben Isaac. He was born at Troyes, in Champagne, in 1040, where he also died, 
July 26th, 1105. 
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are written indecent expressions, decent expressions are read in 
their stead, e.g., IIA5 Ww" instead of mibaw [Deut. xxviii. 30; 
Isa. xiii. 16; Jer. iii. 2; Zech. xiv. 2]; OM instead of 
obdny [Deut. xxviii. 27; 1 Sam. v. 6, 9, 12; vi. 4, 5,17]; 
DIyI7 instead of ONAN [2 Kings vii. 25; xviii. 27; Isa. 
xxxvi. 12]; DONS instead of OMIT [2 Kings xviii. 27; Isa. 
xxxvi. 12]; omdrn 2% instead of OPW [2 Kings 
xviii. 27; Isa. xxxvi. 12]; misand instead of msanad [2 
Kings x. 27, compare Megilla 25 5].” And Rashi of blessed 


memory submits that the expression mbaw is used for the 
cohabitation of dogs, as it is written in Nehemiah [ii. 6], where 


bow is used in this sense. The Aruch too explains it in like man- 


ner under the words ya, whereas 7JI5wW denotes the coha- 
bitation of people who are legally married. Hence we see that it 


is not as Abravanel maintains; that OVW did not originate 


from our ignorance of the word ovnpy, and that Sur is not 
used in connexion witha queen. Compare Rosh Ha-Shana, 4 a. 

XXIII. I am not going to reply to the words of Abravanel 
in his second hypothesis, viz., “ that the anomalous expressions 
are owing to the deficiency of the writer in his knowledge of 
Hebrew or orthography,” for I am amazed that such a thing 
should have proceeded from a man like him of blessed memory. 
How can any one entertain such an idea in his mind, that the 
prophets were deficient in such matters? If it really were so, 
then Abravanel of blessed memory had a greater knowledge of 
Hebrew than they ; and for the life of me I cannot believe this. 
And if they really did inadvertently commit an error, as Abra- 
vanel insinuates, how is it that the prophet or the inspired 
speaker did not correct it himself? Is it possible that eighty- 
one errors should occur in the Book of Jeremiah, and one 
hundred and thirty-three in the Book of Samuel, which Abra- 
vanel himself has counted, and has shewn was written by Jere- 
miah? Can we entertain the idea that a prophet, of whom it is 
said, ‘‘ Before I formed thee in the belly I knew thee, and I 
ordained thee a prophet unto the nations” [Jer. i. 5], should 
have fallen into such errors? In conclusion, it appears that 
Abravanel of blessed memory had not seen the Talmud on this 
subject; for according to the Talmud there is neither light nor 
any glimpse of light in what he submits. It may, however, be 
that the Don of blessed memory entertained this strange opinion, 
not because he was unacquainted with the Talmud, but because 
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he followed in this respect the steps of the great Rabbi, Rambam? 
of blessed memory (More Nebochim), to shew his ability to 
account for it without the Talmud. 

XXI. If an objector would urge, “ Behold we do not find 
in the Talmud any more Keris and Kethivs, Kethivs without 
Keris, Itur Sopherimn,. etc., besides those enumerated above, 
whereas the Massora gives those and a great many others, I 
am therefore compelled to tell thee, that in the last-mentioned 
cases we are obliged to account for them in the manner of Abra- 
vanel of blessed memory ; since I believe that all those which 
are mentioned in the Talmud are a law of Moses from Mount 
Sinai, but not the others.” 

XXV. Now though it is true that the Massora does indeed 
count all those which are mentioned in the Tract Sopherim, and 
a great many more, yet this presents no insurmountable diffi- 
culty. For we learn in the Mishna Sopherim, vi. 4, “ R. Simon b. 
Lakish says three codices [of the Pentateuch] were found in 


the court of the temple, one of which read pyr, another ‘wVOY}> 
and the third ${7._ ‘In the one case it was written JON pyr 
OF)? (Deut. xxxiii. 27], and in the other two Ty, the reading 
of the two was therefore declared valid, whereas that of the one 


invalid. In one copy again, byw oa ways Spey was found 
[in Ex. xxiv. 11], and in the other two shure Syn: the reading 
of the two was declared valid, and that of the one inyalid.””? 
Now if there be any foundation in what Don Abravanel said, 
that the reason why Ezra did not venture to omit anything from 
the books of God is, that he considered them to be written by 
divine wisdom, this cannot escape one of the two alternatives. 
Hither Ezra knew that they were all a law of Moses from Mount 
Sinai, or that they were doubtful readings, as Kimchi and Ephodi 
maintained. And if you say that he did know whether they 
were a law of Moses from Sinai, why did he not expunge the 
reading of the one copy, and adopt that of the majority of 
codices, seeing that in the case of the three codices found in the 
court of the temple, they followed the majority of copies? But 
you will perhaps say that the MSS. were equally divided, and 
that he could therefore omit nothing, but was obliged to put 
the Keri in the margin. Then let such an one shew me how it 


° Rambam 020%, isa contraction of the initials of poo ja mw’) R. Moses 
ben Maimon also called Maimonides, one of the most extraordinary Jews who 
lived since the destruction of Jerusalem by Titus. He was born March 30th, 
1135, in Cordova, and died December 13th, 1204. 

» The whole of this passage in the Talmud is elaborately discussed by Geiger, 
Urschrift und Uebersetzung der Bibel. Breslau, 1857, pp. 232—244. 
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is possible to read the Pentateuch, when [according to the Tal- 
mud] we must not read a single letter which is not written in 
the text. How can it enter into one’s mind that we should 
read the Keri which Ezra the scribe put down to explain the 
anomalous text, and leave out the textual reading which was 
written by the finger of God? We are therefore bound to be- 
lieve that all of them are a law of Moses from Sinai. Now 
the same question was put to Rashba of blessed memory, 
“ How can we read O72 instead of onpya, and 77]25w" 
instead of 772%, which are not in the text?” When Rashba 
of blessed memory answered as follows :— 

XXVI. “ As regards thy question, ‘Seeing that in reading 
the law one must not change even a single letter; how can the 


Prelector read 72235" when the text has ; sb, or substitute 
another reading in any other passage for what is in the text, 
seeing that all the Kethivs in the law are according to the Mas- 
sora, and not according to the Keri?’ 

XXVII. “ The answer is, that it isa law of Moses from Sinai, 
as it is written in Tract Nedarim [37 6], ‘the pronunciation of 
certain words according to the scribes (OVD1D $879), the emen- 
dations of the scribes (DNDID Wy), the Kethivs without the 
Keri, and the Keri without the Kethivs, etc., are all a law of 
Moses from Sinai.’” From this it is evident that the interro- 
gator did not know that it was a law, since Rashba informed 
him that it was so; and now seeing that it is a law of Moses 
from Sinai, there can be no more any question about it. See 
moreover that even Rashba of blessed memory supported him- 
self therein on the above quotation from Nedarim, in spite of 
there being a great many more Keris and Kethivs than those 
enumerated in the Talmud, as already stated before. If these 
were doubtful readings, why were they not enumerated with 
the three doubtful readings in- Sopherim [vi. 4]? Seeing then 
that there are no more than these, it is evident that the others 
were not doubtful, for if they were doubtful they [the Sopherim] 
would in these, as in the former instances, have followed the 
majority of MSS., and not have put them in the margin, as we 
have stated above. : 

XXVIII. There is then no more difficulty. As to Don 
Abravanel’s remark, ‘there is no doubt that they [i.e., Ezra 
and his associates] have received it [i.e., the Keri] from the 
prophets and the sages of bygone days.” ‘To this I reply, choose 
one of the two positions. If you say that they have received 
it from the prophets and sages of bygone days, then this cannot 
escape one of the two alternatives. Hither it [the Keri] was a 
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law of Moses from Sinai, and they [the prophets and sages] told 
him [Ezra] that it [¢he Keri] ought to be so, or they did not 
tell him that such and such readings were a law of Moses from 
Sinai. If they have ngt told him that such and such a reading 
is a law of Moses from Sinai, then he clearly knew it already 
that it [the marginal reading] ought to be so [in the correct 
one], since it was received so from the prophets. And if it be 
so, what then does Abravanel mean by saying that the sacred 
scribe was afraid to touch any of the words which were spoken 
by the Holy Ghost? Moreover there is another objection [to 
be urged]. If it be so that they have received it so from the 
prophets and sages of bygone days, why have not the prophets 
and sages themselves corrected it? We are therefore bound to 
conclude that the Kert and the Kethiv are both a law of Moses 
from Sinai, as we have proved above from the Talmud [Nedarim 
37 6.| 

XXIX. As to what Abravanel said in his first hypothesis, 
“that the writer, according to the degree of inspiration vouch- 
safed unto him, conveyed by these anomalous expressions some 
of the mysteries of the law, and therefore Ezra did not venture 
to expunge from the sacred books,” this is certainly true, as the 
great Rabbi Ramban/ of blessed memory, the chief of the later 
Kabbalists, has propounded it in the Introduction to his Com- 
mentary on the Pentateuch (vide in loco). And for this very 
reason I am all the more astonished at Don Abravanel of blessed 
memory, how he could afterwards declare that it is a doubtful — 
matter, ascribing in his second hypothesis carelessness to Jere- 


miah, because of the anomalous expressions in WS) MN 


Mm MDNW [Jerem. ii. 24], the Keri in the margin being MWH) 
fem., as is evident from the usage of the language. Whereas in 
fact this is one of the mysteries.of the law connected with the 
Levirate law, and the initiated know it. 

XXX. Thus we learn from these and similar arguments that 
the Keri without the Kethiv and the Kethiv without the Keri, 
and all the Massoretic statements, are a law of Moses from 
Sinai, and not as the afore-mentioned sages propound, which is 
evident from the Talmud [Nedarim 37 4] quoted above. 

XXXI. We do indeed find in many places that the Talmud 


4 Ramban ‘xm is the acrostic of yam y2 Two mn Labbi Moses ben Nachman, 
also called Nachmanides, and Nachmani, and Moses Girondi. This distinguished 
Talmudist, Kabbalist, and commentator, was born about 1195, and died about 
1270. His Commentary y on the Pentateuch, to which allusion is here made, has 
recently been republished in The Pentateuch with the Rabbinie Commentaries. 
Five vols. 4to. Vienna, 1859. For his other works connected with Biblical 
literature, see Alexander’s Edition of Kitto’s Cyclopedia, art. NACHMANIDES. 
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differs from the Massora, as we see in Tract Nidda [33.a] where 
DOMIN Nw (Levit. iv. 10] is written NWITM without the 4- 

XXXII. Tossafoth” thereupon remarks, “It is strange that 
the reading of the Massora is plene,” and concludes that the 
Talmud in fact does sometimes differ from the Massora, as we 
find in Sabbath [55 4] on the sons of Eli, where OYVAYD 
[1 Sam. ii. 24] is quoted. And this is the remark of the 


Talmud: [query] “Is not the reading OID? Whereupon 


R. Hannah b. R. Ishmael said the reading is DY” 
XXXTII. Now Rashi of blessed memory remarks on this 
passage, ‘‘I cannot understand how this sage is here cited, for 
I am of opinion that the whole passage is spurious, and that he 
never said it, since the reading of the most trustworthy codices 


is DWAyYD plene, and since it is not mentioned in the great 
Massora, where all the words in which the » is written (2°M3) 
but not read (7/2), are enumerated and summed up. Besides 


the whole question is irrelevant, as the meaning of OWI) is 
not to transgress, but to circulate a report, and this is what Eh 
said, ‘No, my son, it is not.a good report which I hear the people 


of God circulate about you ;? OWAYD is the plural, and refers to 


mi OY, and not to aby 533, who were the transgressors them- 
selves, and did not make others to transgress.” Thus for his 
language. 

XXXIV. Tossafoth again comments thus upon the passage ; 
and this is its language: ‘Our Talmud differs from our copies 


of the Bible, which read O°), and we find a similar difference 
in the Talmud Jerushalmi on Samson, where it has, ‘ And he judged 


Israel (D°YANN) forty years ;? whereas our copies of the Bible 


* Tossafoth mbdin denotes those additions or supplementary glosses to Rashi’s 
Commentary on the Talmud which are found along with the commentary of Rashi 
in every edition of the Talmud. The disciples of Rachi finding that the exposi- 
tions of their master might be extended and improved, set about to continue his 
work of exposition immediately after his death, filling up every gap, and using 
up every scrap, which their immortal teacher left. Their reverence for him, 
however, was so great that they would not put down their opinions in an inde- 
pendent manner, but denominated them mpin additions, and hence they derived 
the name Tossafoths. The first Tossafoths consisted chiefly of Rashi’s own rela- 
tions, his two sons-in-law, R. Meier b. Samuel and R. Jehudah b. Nathan, called 
by way of abbreviation Ribam ('9=}m ya 7nP °n), his three grandsons 
R. Isaac, R. Samuel, and R. Jacob Tam, sons of R. Meier, who are respectively 
called from their initials Ribam (0'=?xn y pry n), Rashbam (o'sx—=n 
YR J wow) and R. Tam, and lastly R. Isaac ben Asher of Speier, called Aiba 
(x's wr y2 pry’ nn), also-a relative of Rashi’s. Comp. Graetz, Geschichte der 
Juden, vol. vi., Leipzig, 1861, p. 170, and vol. vii., Leipzig, 1863, p. 129, ete. 
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read (O™NWY) twenty years [Judges xvi. 31]; hence it seems 
that the Philistines feared him [7. es Samson] twenty years after 
his death.” 

XXXV. To me it appears, ‘feciniee that there is no diffi- 
culty in it; for what the Talmud speaks about Samson refers to 
the Midrashic interpretation, viz., ‘‘ Why is the verse, that he 
judged Israel twenty years, repeated twice? R. Acha answered, 
From this we see that the Philistines feared him [i.e., Samson] 
twenty years after his death just as they did twenty years before 
it, and this makes forty years.” Hence the Talmud does not 
say, Why is it written in the text, “he judged Israel forty 
years ?” but simply “ he judged forty years,” that is according to 
the Midrash. And now everything comes out right when thou 
lookest into it. 

XXXVI. Now I wonder at Rashi, who was versed in the 
Massora and adopted the Massoretic conclusions, as we have 
seen in the above quotation from the Tract Sabbath [55 4] on 
the sons of Eli, where he argues from the Massora against 
R. Hanna, and concludes that the said passage in the Talmud 
is spurious—that he should in various places entertain opinions 
contrary to those of the Massora. Thus, for instance, he writes 


is his Commentary on Gen. xxv. 6, “The reading is ODW27D 


without the %, to shew that it was only one concubine, 2.e., 
Hagar, who was identical with Kethora, according to the opinion 
of Bereshith Rabba.” He also remarks on Numbers vii. 1, that 


the reading is nb> and not mbo; whereas we are cit dis- 


tinctly told in the Massora that D°W9°D in Gen. xxv. 6 and in 
Esther ii. 9, is plene in both cases, and the minor Massora 


tells us that MSD in Numb. vii. | is plene. 
XXXVII. And again Rashi remarks in his Commentary on 


the Pentateuch, the reading is NNW [ Deut. vi. 9] in order to 
shew that even if a door has only one post, it requires @ mezu- 
zahs Now I wonder at this, for we find in the Massora that it 


is written with a) between the } and the 7. Rashi, however, 
adopts the opinion of Rabbi Meier in Menachoth, 34a, where - 
we learn, “ R. Papa happening to call at the house of Bar Samuel 
saw there a door which had only one post on the left side, and 


* mud with the Jews denotes the piece of parchment on which is written 
Deut. vi. 4—9; xi. 13—21, which they regard as containing the injunction to 
inscribe on the door-posts the words of the law. This slip of vellum thus 
written upon is then enclosed in a cylindrical tube of lead, cane, or wood, and 
to the present day is nailed to the right door-post of every door. A detailed de- 
scription of this institution is given by Maimonides, Jod Ha-Chezaka, Hilchoth 
Mezuzah, vol.i., p. 93, etc., ed. Immanuel Athias, Amsterdam, 1702. Joreh 
Deah, 2285—292; and Alexander’s edition of Kitto’s Cyclopedia, s. v. MEzuzaH. 
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yet had a mezuzah, and asked, According to whomisthis? Ac- 
cording to Rabbi Meier [was the reply]. Whereupon it was 
_asked, Where is this remark of Rabbi Meier? [Reply] We find 
that a house which has a door with only one post, Rabbi Meier 
says it ought to have a mezuzah, but the sages say it ought not. ° 
[Query] What is the reason of the sages? [Reply] Because 
the text has M1 in the plural [thus shewing that two posts 
were required. Query.] And what is the reason of Rabbi 
Meier? [Reply.] For we learn that it is MWD plural, whence 
I see that it cannot be less than two; and when F111) is again 
meutioned in another verse where it is superfluous, it is to teach 
us that it is ND WIS D4; and every N37 AWS ND is de- 
signed to diminish [the number of posts] so as to have a me- 
zuzah. Thus says Rabbi Ishmael, etc. [upon which Tossafoth 
remarks] and accordingly it would appear that the reading is 
MID plene with two Vavs, and not defective with one Vav ; 
and this is the remark of Rabbi Ishmael, who says that the 
text is of paramount importance, 7.e., that we must explain it 
according to the written text just as we find in Sanhedrim, 4 0, 
in the case of MHwWw. But the fact is that we cannot infer 
anything from this; since we find Rabbi Akiva, who maintains 
that the marginal reading is of primary consideration, i.e., that 
we. must be guided by the Keri as in the case of MDW, vet he 
himself admits that text is of paramount importance.” 
XXXVIII. Again, in Sabbath, 103 4, we find Rabbi Jehudah b. 
Bethira says:—‘“The Scriptures used OF3D75 [Numb. xxix. 19] 
with regard to the second day of the feast of tabernacles, 7{JDN 
{2bd., verse 31] with regard to the sixth day, and DWDwWASd 
[tbid., verse 83] with regard to the seventh day,’ whence we 
obtain the final © [of the first], the > [from the second], and the 
final D [from the third word]; and have therein an intimation 
from the law about the ceremony of pouring out water on this 
festival. Whereas Rashi, of blessed memory, reads [Succa, 46 5] 
DYHwWd in connexion with the eighth day of the festival [7. e., 


at the end of verse 37], and ®DwdD in connexion with the 
seventh day [7.e., at the end of verse 33].” Now Tossafoth 


* These words also occur in connexion with the other days of the feast, but 
without the letters in question; and as, according to the Talmudic laws of 
exegesis, no superfluous letter is ever used in the bible without its having a 
recondite meaning (compare Ginsburg’s Commentary on Ecclesiastes. Longman, 
1861, p. 30, ete.), these three letters have been combined into 0 water. 

« The passage must have been altered since the day of the Tossafoth, and 
made conformable to the present text of the Bible, as in my copy of the Talmud 
there is no difference between Rashi and the Massoretic text. 


Cc 
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criticizes Rashi, and these are the words of Tossafoth: “ We 
read OWHWD on the seventh day, as is evident from Taamith, 
2 6, and from the larger Massora, and not as Rashi, who reads it 
on the eighth day.” Thus far the remark of Tossafoth. More- 
over, in Menachoth, 34 4, Rasbi, of blessed memory, does not 
animadvert upon the Talmud, which reads differently from the 
correct codices, as he animadverted in connexion with the sons 
of Eli [vide supra, § XXXIII.], and yet these are the words in 
Menachoth: “The sages propound, ‘Rabbi Ishmael said in 


newwd newb neu, the four compartments [in the phy- 
lactery] are indicated.’ Thus far the words of the Talmud. 
In the correct codices, however, as well as in the book Tagi, the 
reading is as follows, nanad [in Deut. vi. 8; xi. 18] and 
naw [Exod. xiii. 16], but there is no } between the 5 and 
the 1; yet I myself have seen an ancient codex in which Deut. 
xi. 18 was also written now, with a} after the first ®. Still 
we may rely upon the authors of the Tossafoth, since they saw 


the book Tagi, and know more thoroughly about plene and defec- 
tive than we know. The Tossafoth on Menachoth observes as 


follows:” “In Deut. vi. 8 and xi. 18 the reading is naud, and 
in Exod. xii. 16 newiwdy, according to the correct codices, 
but there is no } between the 5 and fh,” and asks, “ How then 
can a dual be made out of it?” If we could apply to it the 
exegetical rule PWT) PHOWD PY TA it would be all night, 
but we find it only applied to letters at the end and beginning 
of words, but not in the middle. .Thus, for instance, O79 my 
p77 [Zebachim, 24 6], the first 4 is taken over from O79 to 757 
[making it "579 07]; so also in Baba Bathra, 111. In OANA 
saNwd ondns ms [Numb. xxvii. 11], the ) is taken from the 
end of 1Mom3, and the 5 from the beginning of T8W, and 


v The word npoy occurs only three times (Exod. xiii. 16; Deut. vi. 8; 
xi. 18); in two instances it has no } (Deut. vi. 8; xi. 18), and in the third (Exod. 
xiii. 16), there is a) after the first , 7.e., mp0; hence R. Ishmael regards it 
as a dual, and makes of the three words four, to obtain the four compartments 
in the phylacteries. As the limits of a note do not permit of a detailed deserip- 
tion of these compartments, we must refer to Alexander’s edition of Kitto’s 
Cyclopedia, art. ‘‘ Phylateries,’’ for it. 

» As Jacob ben Chajim has somewhat abbreviated this quotation from 
Tossafoth, and made it difficult thereby to translate, I have translated the whole 
of it as found in the Talmud. 
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made into a separate word %, 4.6.5 sb axw nom onnn: 


To this Rabbi Taam replies, the first) of MHwWw'7 [2 e., the 
copulative] is taken from the beginning of the word and put 


‘between the Mm and 5, thus reading moenw, as we find it in 
Baba Meziah [54 b.] on sby smewenn FJD (Lev. xxvii. 27], 
where the } is taken from +)D%), converted into the allied letter 
5, and put between the M and }.of Imwnn, thus reading 
Twn But Tossafoth objects to this explanation on the 
ground that the Talmud asks further on, “If this can be done, 
let us apply it also to the things devoted to the sanctuary, 
where it is written (3) Mw FO [Lev. xxvii. 15]? And 


the answer is, “‘ Even if you take away the } from 4D, and put 
it to the end of MWDN, it would only be IN WN [making 
no plural].” But now [if Rabbi Taam’s principle of applying 
this exegetical rule be right] we might put the } in the middle 
of the word, so as to obtain NVWwM plural. It is therefore 
evident that we never put the letters except at the end of a word, 
as is the case with all the instances which I have adduced.” 
Thus for the words of Tossafoth. Rashi, of blessed memory, 
- too quotes the same principle [in his commentary on Baba 
Meziah, 54 6], that we only add to the beginning and end of 
words, but that in the middle the letters must remain as they 
are, vide im loco. And we cannot urge in such a case that we 
cut up the Scriptures with too sharp a knife, as it is urged in 
all other places, because it cannot be called cutting except when 
the words are displaced, as it is remarked there [7. e., in Baba 


Bathra, 111] in connexion with the verse \NSA) MN Onn 
[Numb. xxvu. 11] against Rabbi Abja, who wanted to do it, and 
Rabba said to him, “Thou cuttest the Scriptures with a sharp 
knife.” Thus far his reply. 

XXXIX. It appears difficult to me, that when we are dis- 
tinctly told in the Talmud [Megilla, 25 4], “The sages say that 
all passages which are written in the law in indecent expressions, 


are rendered decent by the Keri, as, for instance, 7JJDW» instead 
of mISxy» [Deut. xxxviii. 18; Isa. xiii. 16; Jer. iii. 2; Zech. 


xiv. 2]; OVW instead of obiny [Deut. xxviii. 27; 1 Sam. 
v. 6, 9, 12; vi. 4, 5, 17]; the Massora should only giye six 
instances where the Kethiv is orbnpy, and the Keri OMIT 
and omit the one which occurs in 1 Sam. vi. 12; and, indeed, all 


our best codices do the same. Now I cannot account for 
c2 
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this in any other way except in the manner already stated 
above, viz., that the Talmud is sometimes at variance with the 
Massora. 

XL. In Bereshith Rabba, on YYDI WIW-NONS [Psalm 


ev. 22] Rabbi Idai remarks the Kethiv is WW without a % [i. e., 
in the singular], and that it refers to Potiphera. Now the diffi- 


culty is that we do not find this » omitted in any codex; nor is 
it mentioned in the large Massora among the number of fifty-six 


passages where the ° is omitted in the text and found in the 
Keri ; and there is no way of accounting for this again except as 
_ I accounted for the manner of the Talmud, viz., that it differs 
from the Massora. 

XLI. It is very surprising that we find Rashi, of blessed 
memory, and Saadia Gaon,” giving Keris and Kethivs which are 
not to be found in any copies of the Massora. ‘Thus, for 
instance, Rashi, of blessed memory, in his commentary on 


wnn OY THT [Psalm cxliv. 2] remarks that in his copy 


the Keri was TM, and the Kethiv \1M, and I carefully looked 
for it, but could not find it in the great Massora numbered among 


the eighteen words in which the 4 is omitted at the end of the 
word. And this again is the language of Rabbi Saadia Gaon 


on Daniel xi. 5, “ The Keri is S¥2% and the Kethiv NID” 
Now I carefully examined the Massoretic books in all the places 
where the letters are changed, but could not find it; and my 
difficulty is [to understand] how these Gaonim could overlook 
the Massora, for according to the Massora which we have, their 
statements are incorrect. However, they [Saadia and Rashi] 
are much wiser than we who are as it were blind men in a 
window, compared with them. 

XLII. For some time I was in great perplexity ; seeing that 
the ways of the Talmud are different from those of the Massora, 
as we have shewn above in the instance of plene and defective, 
according to whom [I asked myself] are we then to write the 
scrolls of the law, since what is lawful according to the one is 
unlawful according to the other? At the first thought it would 
seem that we ought to write our scrolls according to the Talmud, 
since we have taken it upon ourselves [to follow its authority], 
and since they [%.e., the authors of the Talmud] were better 


* Saadia Gaon (px. 71d) ben Joseph Ha-Pithomi, the celebrated philosopher, 
commentator, and translator of the Bible into Arabic, was born at Fajum, in 
Upper Egypt, a.p. 892, and died in 942. It is somewhat strange that Jacob ben 
Chajim should name him after Rashi, who lived so much later. The title Gaon, 
which denotes eacellency, was given to those who were the spiritual heads of the 
Jewish community. 
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versed in the Massora, as well as in plene and defective, than we 
are. Nevertheless, we find that Rashi, of blessed memory, 


- draws objections from the Massora against our Talmud, as in 


the case of the sons of Eli, and even declares that the statement 


~ in the Talmud that the Kethiv is DAVY is a mistake, as we 


have shewn above [vide supra, § XXXIII.]. The authors of the 
Tossafoth too, raise objections from the Massora against the 
Talmud, and make the Massora their basis, as will be seen in the 
sequel from a quotation in Tract Jebamoth [vide infra, § XLV.] 
Now if the Massora were not their basis, they would not have 
argued from it against the Talmud. But since we see that 
though they were later than the Talmudists, and yet made the 
Massora their basis to argue from it against the Talmud, it is 
evident that we too must act according to the Massora. And, 
indeed, this is the reason why the codices and the corrections 
of the scrolls are all according to the Massora; and of a truth 
the men of the great synagogue [i.e., the authors of the 
Massora] are of great authority, and fully worthy that we should 
rely upon them. And though Rashi, as we have seen, sides with 
Rabbi Meier in the Talmud, in the case of ND, against the 
Massora, taking the Kethiv as MW, as we have stated above 
[vide supra, § XX XVII.], and in many other cases, yet we also see 
that in other places he argues from the Massora against the 
Talmud, as I have shewn in this section. 

XLII. As to the heretics, there is no foundation in the 
charge which they prefer against us, that we have wilfully 
altered and changed the Law, which they derive from the Itur 


Sopherim (I DID Wy), the Tikun Sopherim (a HID Pp), 
Keri and Kethiv, etc., because by [tur Sopherim is not meant 
that they (¢.e., the Scribes) have removed the 5, but what is said 
in the Aruch under VWWY; and this is its language: “WY 
D510 denotes removal, as the Chaldee renders 1D seb [1 Ki. 
xxii. 44] by OY xb; and so we find in Gittim, 86, the nature 


of the bill of divorce is WI) WWD, 7.e., discharged and sepa- 
rated. Now it appears that the villagers were at first not par- 


ticular in reading the Scriptures, and read pos yD) [Gen. 
xvii. 5]; DYN ATS [édid.J; OI WIN) Ow Ww 7p [Ps. 
Ixvin. 24); TI ON Poawna bsg AD JOP: they 
committed blunders at that time, thinking that these were the 


correct readings because they seemed to be so. Whereupon the 
Sopherim came and removed these Vavs, and the reading became 
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again WAY WIN, DI] AIS, TA OWN PwEwI; and 
when it was seen that the Sopherim had removed these Vavs, the 
words thus corrected were denominated Itur Sopherim (WVWOY 


D™H1D). Rabbi Isaac therefore came and propounded that 
they (i.e., these restored readings) are those received by Moses 
on Sinai. And even up to the generations nearer that time they 


blundered and read 7° by yawn dy [Exod. xxxiii. 13] when 


the Sopherim decreed that it should be read without a Vav. 
Thus far his language. 

XLIV. Thus it is evident that they [%.e., the Sopherim] 
made no wilful changes. But if they [¢.e., the heretics] will 
persist in it in spite of the Gaon [%. e., of what the author of the 
Aruch says], we can repel them with the power of argument as 
follows. Can any man believe that if one intends to make wilful 
alterations and changes he would say, See what wilful changes 
I have made, especially in the Prophets? Yet we find the lan- 
guage of the Massora is, “‘ Five words are Jtur Sopherim, etc.; 
eighteen words are Tikun Sopherim.” Now if they had intended 
to make wilful changes, they would surely not have proclaimed 
what they have changed, and said, “ Highteen words are Tikun 
Sopherim, as given in the Mechiltha.’ Moreover, the Sopherim 
made no changes nor corrections, they only submitted that the 
text ought originally to have been so and so; but is veiled in other 
expressions out of respect to the Shechina, as you will find out by 
examining the subject. The same is the case with the Keri and 
the Kethiv: they [i.e., the Sopharim] point out what they have 
altered if you choose to characterize them as alterations; we of 
the class of believers, however, believe that they all are [the 
original readings] a law of Moses from Sinai, including the 
Tikun Sopherim. But even if you were still to insist that the 
Sopherim did make alterations, the alterations in question neither 
raise nor lower the points upon which the heretics rest. Consult 
also the history of Ptolemy the king, and you will see that the 
thirteen instances where they made changes, they state the reason 
why they have made these alterations, and what these alterations 
are. In conclusion, the heretics can have nothing to say in this 
matter. 

XLV. But for the men of the Great Synagogue who restored 
the crown to its ancient state, as it is written, “‘They read in 


¥ The Mechilitha snox2 is a Midrashic exposition of Exodus xii.—xxiii. 20, 
attributed to R. Ishmael ben Elisha, who flourished in the first century of the 
Christian era. For his rules of interpretation and influence on Biblical exegesis 
see Alexander’s edition of Kitto’s Cyclopedia, s. v. Ishmael ben Elisha. 
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the law of God,” etc. [Nehem. viii. 8], see Nedarim as quoted 
above [§ XIX.], we should have walked about as blind men, 
and as those who are smitten with blindness, and could not have 
found any correct codex, nor any scroll of the Law upon which 
we could rely. Thus we could not have known whether a word 


has the } conjunctive or not but for the Massora, as Tossafoth - 
remarks on this subject in connexion with the Levirate law 
(Jebamoth, 106 4), where “ Rabbi Abaja says the one who sends 
a letter of divorce must not pause after the sv5, and thus read 
3) FAW, since this might convey the idea that he wants to marry 
her, ete. Now R. Ashai found R. Kahara, who, being perplexed 


about it, read "2" TION xb) with 4 conjunctive ; whereupon 
the former said to him, Have you not heard what Rabe said 
upon this subject? R. Kahana answered him, In this case Rabe 
himself yields.”” 

XLVI. Tossafoth remarks thereupon, and this is its lan- 


guage, “In the correct codices it is TIN s%5 without the 
and this is also evident from the Massora [which says], “ sb 
MAN occur together three times, viz., JINATWT TT TIS so 
[Deut. x. 10]; wans mas ND [idéid. xxv. 7]; and xb Spqun 
sb may [Ps. Ixxxi. 12]; and in two other passages it commences 
the verse, and is with the }) conjunctive, viz., pmo Mos sy 
[Deut. xi. 30]; and oyba Sse yaw ramm mare ssbo [izia. 


xxii. 6]. It also occurs in two other passages of the same 
kind, not mentioned in the Massora, viz., in connexion with 


Saul, sb5 NUD Tan Nby [1 Sam. xxxi. 4], and in the case 


of Jephthah, Fas 85) now ass Joa Ss on [Judges xi. 
17]. Thus far the language of Tossafoth. You can see now 
that if it had not been for the Massora we should not have known 


whether to read TaN ND or Sary Ny [in Deut. xi. 30]. But 
finding in the Massora that TN 5 occurs three times, and 
that the passage in question is counted among them, it is evident 


that the reading was not T1N nb with a‘: Indeed innumer- 
able examples might be adduced which are like it. Again, the 
Massora enumerates a certain word which is in so many instances 


preceded by sb. but in none of them by sidy, or vice versd ; and 


= The allusion to Rabe arises from the circumstance that he laid no weight 
ona pause. Compare Jebamoth, evi. 6. 
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so all the rest. The same is also the case with FAS and AN) 
as for instance D8 AWN AN (DIT TS) ATT OS TS 


mest ons San ms Sra [Numb. xxxi. 22], upon 
which the Massorites remark : “And the sign is sssons sont 


the gold belongs to the king,’ and the meaning is, that this 
passage ought to be so, for there are two passages which take 


this 1 before the second and the last nouns, whilst the re- 
maining ones have no copula, viz., the passage before us and 


DIDMN ATT WAST WYIDT MWANM nT [Joshua ix. 1]. 
Now the meaning of this [Massoretic sign] is that Sam, fhe 
gold, which indicates the passage beginning with AMT AN T8 
[Numb. xxxi. 22], is similar in construction, and belongs to 


spond the king, which indicates the passage bs maws wn" 


oben {wherewith the verse in Joshua ix. 1 begins]. From 
this you can see the beautiful and laconic style of the Massorites, 
for thereby they make known to us how the passage is to be 
read and written. If it had not been for the Massorites, how 


could we tell when we find it written "DY5577 “WONT UTNN 


S57) whether it is right or wrong? The same is the case 
with plene and defective, since with us the Keri and Keith are 
of paramount importance, although there is a dispute as to 
which of them should be made the basis [in expounding the 
text], e.g., in Pessachim, 86 4, where the question is about 


Sow ons maa [Exod. xii. 46],* and the similar case in con- 
nexion with the feast of tabernacles, where we have M303 NIDA 
MaDbA [Succoth, 6 4];’? and many other examples might be 


“As the Kethiv is 28 passive, and the Keri 2 active, two inferences are 
deduced therefrom in the Talmud. R. Jehudah maintains that the man who 
partakes of the passover, HE must eat it (s2%) in one place (aM8 M23), but that 
the passover itself may be divided, and a part of it may be eaten by another 
company in another place; basing his argument upon the Keri 738 he must eat 
zt at one place. Whereas R. Simeon maintains that the passover itself 1r must 
be eaten (52) in one place (Wx m1), and cannot be divided between two dif- 
ferent companies in different places, though the man himself, after having eaten 
his passover at home, may go to another place and partake of another company’s 
passover; basing his argument upon the Kethiv 92%, it must be eaten in one place. 

’ The word M2102 occurs three times in the Pentateuch (twice in Ley. xxiii. 
42, and once in ver. 43); in two cases (Lev. xxiii. 42) it is defective, 7. ¢., without 
the }, and in the third instance it is plene, 7. e., with the 1. Now upon the saying 
of the Rabbins that a tabernacle must have two whole walls, and the third may be 
a partial one to be a legal tabernacle, R. Simeon remarks that it must have three 
entire walls, and that the fourth may be a partial one, to constitute it a taber- 
nacle according to the law. This difference of opinion the Talmud explains by 
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adduced on this subject (vide Tossafoth on Succa). This also 
obtains by the marginal readings which are not in the text, ¢he 
Kametz and Pattach, and other things of a similar kind, which 
alter the sense, and of which there are numerous examples. 
Again also in the point of the numbers of passages which the 
Massora gives, saying, “There are three or four or more ;” from 
all this we learn many different laws and explanations. Thus, 


for instance, when it is said in the Massora on the word M"WN72 
that it begins the verse in three verses, and the passages are 


Sa MwA. [Gen. 1.1]; Opa nada mows [Jerem. 


xxvil. 1]; and mpm. nada MW [ibid. xxvii. 1], it throws 
light upon what is said in the Talmud, where it is declared, 
“God wanted to reduce the world again to void and emptiness, 
because of the wicked Jehojakim, but when He looked upon the 
people of his time, His mind was appeased : God wanted to reduce 
the world again to void and emptiness, because of the people of 
Zedekiah’s time, but when He looked upon Zedekiah, his mind 
was appeased” [Erachim, 17 a].° Again we read in the Massora, 


«bossy occurs three times, viz., NT al ods Sa [Gen. 
i. 4]; syd nna wes ovon pa Sta [isid. i. 7]; and 


mast NW TT baa [1 Chron. xxv. 1]. Now it is said in 
the Talmud, ‘“‘ Whoso [in the Havdalah]* mentions the separa- 
tions [of God] must not mention less than three, and more than 


saying that the sages follow the spelling M203, n3D2, n2D1, which makes four 
(since two are in the singular and one in the plural); one of these four represents 
the commandment itself, shewing that we must have a 72D, and the remaining 
three indicate the three walls, one of which is allowed by the Halacha to be partial. 
Whereas R. Simeon follows the pronunciation, which is alike plural in all the 
three instances, and hence obtains siz. He then takes one of these three (7. ¢., 
of the plurals) to indicate the commandment respecting the feast itself, and the 
remaining two plurals, being four in number, he refers to the four walls of the 
72D, one of which may, according to the Halacha, be partial. 

© The Massoretic enumeration of these three passages suggests an explana- 
tion of the passage in the Talmud, where Jer. xxvii. 1 and xxviii. 1 are con- 
nected with Gen. i. 1, shewing that God wished, in those cases where MwN73 


is used to destroy the work of the first MWN11. May not this striking illustration 
also suggest the design of the Massora in its first origin ? 

@ Havdalah 127 is the name of the prayer which the Jews to this day offer 
on Sabbath evening at the going out of the Sabbath and coming in of the week 
day. The last benediction in this prayer, in which occur the passages referred 
to in the Talmud, is as follows: yl bin) wp p2 Stan Dhar ea) wry » FN pu 


0) Ip Pr PIAA Y AN Na, Moya oD mow) ww OY pa DY) Dew pr Tw nx, 
Blessed be the Lord our God, king of the universe, who hast made a drstinction 
between the holy and the common, between light and darkness, between Israel and 
the other nations, between the seventh day and the other six days of work ; blessed 
be thou, O God, who hast made a distinction between the holy and the common! 
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seven.- (Query) To say not more than seven is right, because 
seven separations are instanced, and there are no more; but why 


should there be not less than three? (Reply) Because bon 
occurs three times; and as the first separation was between the 
Sabbath and the week days, therefore must the three separations 


be mentioned _at the close of the Sabbath, viz., sours TS Pa 


band wap pa and ovyd Sy» pa, the fourth sepa- 
ration which is mentioned on this occasion, viz., WIawn OY ya 


rmwWwyyry Ww) new, is included in bin wp ie) and is 
simply repeated in order to make it agree in sense with the 
concluding benediction” [Pessachim, 103 6, 104 a]. Again we 
read in the Massora, “TN occurs four times, and the pas- 


sages are TMD aby bo [Numb. xix. 15]; sbyg Mind wow 
Dd [Job xxix. 19]; OA MND 73) [Psalm v. 10]; and 
MND 7373 INDSwWs [Jerem. v. 16];” and these four correspond 
to the four laws or different distinctions which obtain with regard 
to an earthern vessel, viz., when it has a hole |7M5] through 
which the water runs into it, the law is that it must not be used 
for consecrating therein the water of sin-offering, thus answering 


to MND sb bn [ Numb. xix. 15], yet it is still a vessel with 
respect to the growing of plants. But if the hole is so large 
that a small root can be put through it, then it is clean for 
growing therein plants, for when a plant grows in a vessel which 
has a hole, it is no longer subject to defilement, thus answering 
to MnD wow [Job xxix. 19]; yet it is still a vessel with 
respect to olives. If the hole, however, is so large that an olive 
can pass through it, then it is clean [or not subject to defile- 
ment], thus answering to OA MND 73) [Ps. v. 10], for 
what amounts to eating is the size of an olive; yet it is still a 
vessel with respect to pomegranates. But if the hole is so large 
that a pomegranate can pass through it, then it is no longer 
subject to any defilement, and thus answers to MIND TSW) 
[Jerem. v. 16], that is to say, when the vessel has a hole through 
which a pomegranate can pass, it is like a heap of rubbish, for 
it is no longer regarded as a vessel.’ Many of the Massoretic 
signs are used for such explanations in cases without number ; 
some of them are dispersed through the book Mordecai, and in 


e Things in a vessel are, according to the Talmud, subject to defilement. If 
the vessel, however, happens to have a hole, then it all depends upon the size of 
this hole, the definition of which is the subject of discussion. Compare Maimo- 
nides, Jad Ha-Chesaka, Hilchoth Kelum, section xiv., vol. iii., p. 350. 
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the Theological Decisions of the Ram., where the latter defines 
what is meant by the word 5}\37, which the Massora says occurs 


twice, viz., SYR WDM [Song of Songs, v. 7], and ba onon" 


soon [Prov. xxiii. 35] (by a comparison of these two passages) 
vide in loco. In fact there can be no doubt that whenever the 
Massorites state the numbers 7 or 4 or 10 or 3, they are designed 
for some great purpose, and are not useless. All this shews the 
great sanctity of our holy law, and that the parallels are not 
without design. Moreover when the Massora makes the remark 
in Chaldee, there is a reason for it, which will be found upon 
examination. For this reason I have collected all that I could find 
of their remarks in the Massoretic books which I possess, col- 
lated it and put it in these twenty-four sacred books, arranging 
everything in its proper place, and repeated it again in the larger 
Massora, so that it can be easily found. I might have written 
more largely upon this subject, and shewn the use of all the 
Massoras, and supported it by proofs, but it would have been 
too lengthy, and the perusal of it a weariness to the flesh. 
XLVII. When f saw the great benefit which is to be de- 
rived from the larger Massora, the smaller Massora, and the 
great Massora, I apprised Mr. Daniel Bomberg of it, and 
shewed him the advantage of the Massora. Whereupon he did 
all in his power to send into all the countries in order to search 
what may be found of the Massora: and, praised be the Lord, 
we obtained as many of the Massoretic books as could possibly 
be got. The said gentleman was not backward, and his hand 
was not closed, nor did he draw back his right hand from pro- 
ducing gold out of his purse to defray the expenses of the books, 
and of the messengers who were engaged to make search for 
them in the most remote corners, and in every place where they 
might possibly be found. 
XLVIII. And when I examined these Massoretic books, and 
mastered their contents, I found them in the utmost disorder and 
confusion, so much so that there was not a sentence to be found 
without a blunder, that is to say, the quotations from the Mas- 
sorites were both incorrect and misplaced ; since those copies [of 
the Bible] in which the Massora was in the margin, it was not ar- 
ranged according to the order of the verses contained in the page. 
Thus, for instance, if a page had five or six verses, the first of which 


began with WAN, the second with 355, the third with M5, the 
fourth with now, the fifth with DWN), the Massora began with 
now, the fourth verse (i. e., a5 mow, the word nowy 
occurs twenty-two times); then followed 33%, the remark on he 
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second verse (i.e., J 3%), and then the fifth verse (1 aw) 
without any order or plan; and most of them were written in a 
contracted form and with ornaments, so much so that they could ~ 
not at all be deciphered, as the desire of the writer was only to 
embellish his writing, and not to examine or to understand the 
sense. And in most of the copies, for instance, there were four 
lines [of the Massora] on the top of the page and five at the 
bottom, as the writer would under no circumstances diminish or 
increase the number. Hence, whenever there happened to be 
any of the alphabetic Massora, or if the Massoretic remark 
[belonging to a certain page] was lengthy, he split it up in the 
middle or at the beginning, and greatly introduced abbreviations 
so as to obtain even lines. Now when I observed all this con- 
fusion I shook my lap [#.e., bestirred myself], in the first place 
to arrange all the Massoras according to the verses to which they 
belonged, and then to investigate the Massoretic treatises in my 
possession, apart from those which were written in the margin 
of the Bibles. Wherever an omission or contraction occurred 
[in those copies of the Bible which had the Massora] in order 
to obtain even lines or four lines [of Massora] at the top [of a 
page in the Bible] and five at the bottom, I at once consulted 
the Massoretic treatises, and corrected it according to order: and 
wherever I found that the Massoretic treatises differed from each 
other, I put down the opinions of both sides, which will be 
found in the margin of this Bible published by us, with the 
Massora, the word in dispute being marked to indicate that it is 
not the language of the Massora: and whenever I took excep- 
tion to the statement of a certain Massoretic treatise because its 
remark did not harmonize with the majority of the copies of the 
Massora, whilst it agreed with a few, or whenever it contradicted 
itself, or where there was a mistake, I made a careful search till 
I discovered the truth according to my humble knowledge; but 
sometimes I had to leave it in uncertainty, and for this reason 
there will be found many such in the margin of this Bible which 
we printed. The Lord alone knows how much labour I bestowed 
thereon, as those will testify who saw me working at it. As to the 
revision of the verses, it would have been impossible for me to do - 

it correctly without knowing the whole Scriptures by heart, and ~ 
this is far from me. But for a certain book called Concordance, 
the author of which is the learned R. Isaac Nathan, who lived 


f The exact year in which R. Isaac Nathan, the author of the first Hebrew 
concordance, was born cannot now be ascertained. He composed this gigantic 
work between the year 1437 and 1445; the editio princeps referred to by Jacob 
b. Chajim appeared in 1523. 
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some forty years ago, and which was published in our printing- 
office at Venice, I could not have corrected the verses. This is 
‘a precious work; it embraces all the points of the Holy Bible, 
and explains all the sacred Scriptures by stating all nouns and 
verbs with their analogous forms, and giving at the heading- of 
every noun and verb an explanation, saying the meaning of the 
word is so and so, or branches out in such and such a manner, 
and comments upon each one separately. It also marks the 
division of each chapter, and the number of chapters in every 
prophetical book, and tells in which chapter and verse every 
word occurs, i. e., verse 4, 20, or 30, thereby any word wanted 
may easily be found. And if a verse has four or five verbs or 


nouns, ¢.g., PMO 1 bya, you will find it quoted under 


S, under J, and under 77D3, so that if you only remember one 
word of the verse, whether a verb or noun, you will easily find 
the required passage under the root of the verb or noun. The 
advantage to be derived from this book is indescribable; without 
it there is no way of examining the references of the Massora, 
since one who studies the Massora must look into the verse which 
the Massora quotes, and which without a concordance would 
take a very long time to find, as you might not know in which 
prophet the passage referred to occurs, and if you knew the pro- 
phet, you might still not know the chapter and verse. Besides, 
all the world is not so learned in the Scriptures. Whosoever 
has this concordance does not require any more the lexicon of 
Kimchi, for it contains all the roots, whereunto is added an 
index of all the verses in the Bible: none of them is wanted. 
Tn conclusion, without it I could not have done the work which I 
have done. 

XLIX. Seeing that the Massora was too large to be printed 
entire in the margin, [ have not repeated the Massoretic remark 


after it has been given once. Thus, for instance, now occurs 
twenty-two times: I enumerated the passages in the remark on 


the words M7 MN Mow) [Gen. viii. 8], and when I after- 


wards came again to the word now, in another place, I did 
not repeat all these references, having given them once before, 
but simply said the Massoretic remark will be found in section 
m3” As the prophetic books are large, every prophet having on 
an average twenty-five chapters, my labour would have been in 
vain if I had simply said the word is found in such and such a 


Sm is the title of pe of the Sabbathic lessons comprising Gen. vi. 9—xi. 33; 
vide supra, 2 XV., p. 6 
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prophet, since the reference could not be found without great 
exertion, and the student would soon have grown weary and left 
it off altogether. I have, therefore, adopted the division of the 
chapters which R. Isaac Nathan made, and said it occurs in such 
and such a prophet and in such and such a verse. Had I at 
that time the Massoretic division of the chapters on the-whole 
Bible I would have preferred it, but I did not get it till I 
had almost finished the work. I have, nevertheless, published it 
separately, so that it may not be lost to Israel. 

L. To make the Massora perfect I was obliged to re-arrange 
and correct the larger Massora, for it was impossible to print it 
in the margin of the Bible, and I have therein adopted the 
alphabetical order of the Aruch, to facilitate the reader. More- 
over, all that we have printed of the larger Massora in the margin 
of the Bible, I have also repeated a second time in the great 
Massora, which I arranged alphabetically according to the exam- 
ple of the Aruch, but did not give it again entire; I have only 


repeated the beginning of the remarks. Thus, for instance, I said, 
cc 


1% aw, the word Jw, occurs fifteen times, as you will find 
in such and such a prophet and passage ;” the same is the case 
with other observations which I have omitted, and this I have 
done designedly. Let an illustration suffice. If the student will 
examine a page of a prophetical or any other book of the Bible, 
he will find that it has generally ten or eleven verses; that there 
is not a verse which is without a Massoretic remark on a word 
or more, and that the smaller Massora notes every word upon 
which there is any Massora, and says it occurs four, thirteen, or 
fifteen times; and that it was impossible to print the whole 
Massora which belongs to that page; hence, when there are 
ten words on it which belongs to the Massora, I only give four 
or five at most, as the space of the page does not admit of more. 
Now the student not knowing whether it is given in another 
place, or where ,to look for it, might think that this Bible has 
not all the Massora which belongs to it. I have, therefore, been 
obliged to indicate in the root of the word in the great Massora 
in-what part it is printed in such and such a prophet, and with 
what sign. I have also been obliged to repeat and state in the 
larger Massora many of the Massoretic remarks which the 
former editors have omitted in many places, because the page 
happened to be just as large as was required for printing the 
other matter. You, therefore, find it many a time stated in the 
margin of the Bible $NI7 DN 7013, the Massora on this 
passage is in the great Massora. Wherever also the Massoretic 
remarks belonging to a certain page were so large as to render 
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it impossible to give them in their proper place, which was too 
narrow, or wherever there were the alphabetic remarks of the 
great Massora which belonged to the same page, I always noted 
in the margin, “this is one of such and such an alphabet, and is 
noted in the great Massora under such and such a letter,” so that 
the student may easily find it. And you must not be astonished 
to find in the Massora such language as, “it is noted in second 
or first Samuel, or second Kings, or second Chronicles,” or to 
see Ezra and Nehemiah separated; for the author of the con- 
cordance who divided the law, prophets, and hagiographa, into 
chapters, also divided Samuel, Kings, and Chronicles respectively 
into two books, and denominated Ezra the first ten chapters of 
the book, and the rest of the book he called Nehemiah; and as 
I have adopted the division of the concordance, I thought it 
advisable to append to the end of this introduction a list of all 
. the chapters, with the words with which they begin and of their 
number in each book; so that if there crept in any mistakes in 
printing, they may easily be rectified by this list printed at the 
end of the introduction. We have printed in this Bible the 
number of every chapter in order that the student may easily 
find the passage when the Massora says, “ It is noted in such a 
chapter.” 

LI. Behold, I have exerted all my might and strength to 
collate and arrange the Massora with all the possible improve- 
ments, in order that it may remain pure and bright, and shew 
_ its beauty to the nations and princes, for, indeed, it is beautiful 
to look at. This was a labour of love for the benefit of our 
brethren, the children of Israel, and for the glory of our holy 
and perfect law, as well as to fulfil as far as possible the desire of 
Mr. Daniel Bomberg, whose expenses in this matter far ex- 
ceeded my labours. And as regards the commentaries, I have 
exerted my powers to the utmost degree to correct in them all 
the mistakes as far as possible; and whatsoever my humble 
endeavours could accomplish was done for the glory of the 
Lord, and for the benefit of our people; and I would not be de- 
terred by the enormous labour, for which cause I did not suffer 
my eyelids to be closed long, either in the winter or summer, 
and did not mind rising in the cold of the night, as my aim and 
desire were to see this holy work finished. Now praised be the 
Creator who granted me the privilege to begin and finish this 
work. Remember me, oh my God, for good! 
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